
WHAT OUR SOCIETY NEEDS MOST 
 

     The first object of our Society is the formation of a nucleus of a Universal 
Brotherhood. This is a practical object and at the same time a fact in nature. It has been 
long regarded by the greater number of men as an Utopian ideal, one that might be held 
up, talked about, desired, but impossible of attainment. And it was no wonder that people 
so regarded it, because the ordinary religious view of God, nature, and man placed 
everything on a selfish basis, offered personal distinction in heaven to the saints who 
might die in the odor of sanctity, and thus made impossible the realization of this 
beautiful dream. But when the Theosophical philosophy shows that there is a unity 
among beings not only in their better natures but also on the physical plane, our first 
object becomes most practical. For if all men are brothers in fact, that is, joined one to 
another by a tie which no one can break, then the formation of the nucleus for the future 
brotherhood is something that has to do with all the affairs of man, affects civilizations, 
and leads to the physical as well as moral betterment of each member of the great family. 
    This first object means philanthropy. Each Theosophist should therefore not only 
continue his private or public acts of charity, but also strive to so understand 
Theosophical philosophy as to be able to expound it in a practical and easily understood 
manner, so that he may be a wider philanthropist by ministering to the needs of the inner 
man. This inner man is a thinking being who feeds upon a right or wrong philosophy. If 
he is given one which is wrong, then, becoming warped and diseased, he leads his 
instrument, the outer man, into bewilderment and sorrow. Now as Theosophical theories 
were and are still quite strange, fascinating, and peculiar when contrasted with the usual 
doctrines of men and things, very many members have occupied themselves with much 
metaphysical speculation or with diving into the occult and the wonderful, forgetting that 
the higher philanthropy calls for a spreading among men of a right basis for ethics, for 
thought, for action. So we often find Theosophists among themselves debating 
complicated doctrines that have no present application to practical life, and at the same 
time other members and some enquirers breathing a sigh of relief when anyone directs 
the inquiries into such a channel as shall cause all the doctrines to be extended to daily 
life and there applied. 
    What we most need is such a Theosophical education as will give us the ability to 
expound Theosophy in a way to be understood by the ordinary person. This practical, 
clear exposition is entirely possible. That it is of the highest importance there can be no 
doubt whatever. It relates to and affects ethics, every day life, every thought, and 
consequently every act. The most learned, astute, and successful church, the Roman 
Catholic, proceeds on this basis. Should we refrain from a good practise because a bigot 
takes the same method? The priests of Rome do not explain, nor attempt to explain or 
expound, the highly metaphysical and obscure, though important, basis of their various 
doctrines. They touch the people in their daily life, a knowledge of their own system in 
all its details enabling them to put deep doctrine into every man's language, although the 
learning of the preacher may be temporarily concealed. With them the appeal is to fear; 
with us it is to reason and experience. So we have a natural advantage which ought not to 
be overlooked. 
    High scholarship and a knowledge of metaphysics are good things to have, but the 
mass of the people are neither scholars nor metaphysicians. If our doctrines are of any 



such use as to command the efforts of sages in helping on to their promulgation, then it 
must be that those sages—our Masters—desire the doctrines to be placed before as many 
of the mass as we can reach. This our Theosophical scholars and metaphysicians can do 
by a little effort. It is indeed a little difficult, because slightly disagreeable, for a member 
who is naturally metaphysical to come down to the ordinary level of human minds in 
general, but it can be done. And when one does do this, the reward is great from the 
evident relief and satisfaction of the enquirer. 
    It is pre-eminently our duty to be thus practical in exposition as often as possible. 
Intellectual study only of our Theosophy will not speedily better the world. It must, of 
course, have effect through immortal ideas once more set in motion, but while we are 
waiting for those ideas to bear fruit among men a revolution may break out and sweep us 
away. We should do as Buddha taught his disciples, preach, practise, promulgate, and 
illustrate our doctrines. He spoke to the meanest of men with effect, although having a 
deeper doctrine for greater and more learned minds. Let us, then, acquire the art of 
practical exposition of ethics based on our theories and enforced by the fact of Universal 
Brotherhood. 
 
Path, September, 1892                                                                             William Q. Judge 

 
 

Wisdom and Good Works 
      
     The Theosophist who desires to enter upon occultism takes some of Nature's 
privileges into his own hands, by that very wish, and soon discovers that experiences 
come to him with double-quick rapidity. His business is then to recognise that he is under 
a—to him—new and swifter law of development, and to snatch at the lessons that come 
to him. 
     But, in recognising this, he also makes another discovery. He sees that it takes a very 
wise man to do good works without danger of doing incalculable harm. A highly 
developed adept in life may grasp the nettle, and by his great intuitive powers, know 
whom to relieve from pain and whom to leave in the mire that is their best teacher. The 
poor and wretched themselves will tell anyone who is able to win their confidence what 
disastrous mistakes are made by those who come from a different class and endeavor to 
help them. Kindness and gentle treatment will sometimes bring out the worst qualities of 
a man or woman who has led a fairly presentable life when kept down by pain and 
despair. May the Master of Mercy forgive us for saying such words of any human 
creatures, all of whom are a part of ourselves, according to the law of human brotherhood 
which no disowning of it can destroy. But the words are true. None of us know the 
darkness which lurks in the depths of our own natures until some strange and unfamiliar 
experience rouses the whole being into action. So with these others who seem more 
miserable than ourselves. 
     As soon as he begins to understand what a friend and teacher pain can be, the 
Theosophist stands appalled before the mysterious problem of human life, and though he 
may long to do good works, equally dreads to do them wrongly until he has himself 
acquired greater power and knowledge. The ignorant doing of good works may be vitally 
injurious, as all but those who are blind in their love of benevolence are compelled to 



acknowledge. In this sense the answer made as to lack of Christ-like lives among 
Theosophists, that there are probably none strong enough to live such, is perfectly correct 
and covers the whole question. For it is not the spirit of self-sacrifice, or of devotion, or 
of desire to help that is lacking, but the strength to acquire knowledge and power and 
intuition, so that the deeds done shall really be worthy of the "Buddha-Christ" spirit. 
Therefore it is that Theosophists cannot pose as a body of philanthropists, though secretly 
they may adventure on the path of good works. They profess to be a body of learners 
merely, pledged to help each other and all the rest of humanity, so far as in them lies, to a 
better understanding of the mystery of life, and to a better knowledge of the peace which 
lies beyond it. 
     But as it is an inexorable law, that the ground must be tilled if the harvest is to be 
reaped, so Theosophists are obliged to work in the world unceasingly, and very often in 
doing this to make serious mistakes, as do all workers who are not embodied Redeemers. 
Their efforts may not come under the title of good works, and they may be condemned as 
a school of idle talkers, yet they are an outcome and fruition of this particular moment of 
time, when the ideas which they hold are greeted by the crowd with interest; and 
therefore their work is good, as the lotus-flower is good when it opens in the midday sun. 
     None know more keenly and definitely than they that good works are necessary; only 
these cannot be rightly accomplished without knowledge. Schemes for Universal 
Brotherhood, and the redemption of mankind, might be given out plentifully by the great 
adepts of life, and would be mere dead-letter utterances while individuals remain 
ignorant, and unable to grasp the great meaning of their teachers. To Theosophists we 
say, let us carry out the rules given us for our society before we ask for any further 
schemes or laws. To the public and our critics we say, try to understand the value of good 
works before you demand them of others, or enter upon them rashly yourselves. Yet it is 
an absolute fact that without good works the spirit of brotherhood would die in the world; 
and this can never be. Therefore is the double activity of learning and doing most 
necessary; we have to do good, and we have to do it rightly, with knowledge. 
     It is well known that the first rule of the society is to carry out the object of forming 
the nucleus of a universal brotherhood. The practical working of this rule was explained 
by those who laid it down, to the following effect: – 
 
 HE WHO DOES NOT PRACTISE ALTRUISM; HE WHO IS NOT PREPARED TO 
SHARE HIS LAST MORSEL WITH A WEAKER OR POORER THAN HIMSELF; HE 
WHO NEGLECTS TO HELP HIS BROTHER MAN, OF WHATEVER RACE, 
NATION, OR CREED, WHENEVER AND WHEREVER HE MEETS SUFFERING, 
AND WHO TURNS A DEAF EAR TO THE CRY OF HUMAN MISERY; HE WHO 
HEARS AN INNOCENT PERSON SLANDERED, WHETHER A BROTHER 
THEOSOPHIST OR NOT, AND DOES NOT UNDERTAKE HIS DEFENCE AS HE 
WOULD UNDERTAKE HIS OWN – IS NO THEOSOPHIST 
 
Passage from “ ‘Let Every Man Prove His Own Work,’ ” 
Lucifer, November, 1887                                                                               H.P. Blavatsky 
   

 
 



 
 
 
 

Point Out The Way 

     Point out the “Way”—however dimly, and lost among the host—as does the evening 
star to those who tread their path in darkness. 

The Voice of the Silence, p. 39                                                                    H.P. Blavatsky 
 
 

Give Light and Comfort 

     Be, O Lanoo, like them. Give light and comfort to the toiling pilgrim, and seek out 
him who knows still less than thou; who in his wretched desolation sits starving for the 
bread of Wisdom and the bread which feeds the shadow, without a Teacher, hope or 
consolation, and—let him hear the Law. 

The Voice of the Silence, p. 40                                                                     H.P. Blavatsky 
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